
Title: Titus Genre: Pauline Pastoral Epistle Approx. Date: 59-63AD *see note Audience: Titus, in Crete 

Purpose of the Book: To instruct Titus for organizing and empowering the churches of Crete, specifically with the leadership, 
teaching, and conduct suited “for the faith of those chosen of God and the knowledge of the truth which is according to 
godliness, in the hope of eternal life.” 

Key Words: 

English Word: Strongs #: Greek Word: Meaning: Other Ref’s w/ that Word 

Sound 
(doctrine) 

5198 uJpiainouvsh/ Be healthy, accurate, correct; be well, be in good health 1 Tim 1:10  
Lk 5:31; 7:10; 15:27 

Outline of the Book 

P
as

sa
ge

s 

1:1-4 
 1:1a 
 1:1b-3 
 1:4 

1:5-3:11 
 1:5 
 1:5a 
 1:5b 
 1:6-9 
 1:10-16 
 2:1-14 
 2:1-10 
   2:1-2 

    2:3 
    2:4-5 
    2:6 
    2:7-8 
    2:9-10 
  2:11-14 
  2:15 
  3:1-7 
    3:1-2 
    3:3-7 
  3:8 
  3:9-11 
3:12-15 
  3:12-14 
  3:15a 
  3:15b 

P
as

sa
ge

 S
u

m
m

ar
ie

s 

I. Introduction: Address and Salutation 1:1-4 
A. From Paul 1:1a 
B. For the faith of those chosen of God and the knowledge of the truth 1:1b-3 
C. To Titus 1:4 

II. Body 1:5-3:11 
A. Titus’ Commission 1:5 

1. Set in order what remains 1:5a 
2. Appoint elders in every city as directed 1:5b 

B. Practices and Qualities of an Elder/Overseer 1:6-9 
C. Practices and Qualities of “Those who contradict” 1:10-16 
D. Imperative to Titus: “Speak the things which are fitting for sound doctrine.” 2:1 

1. Instructions to the Rest of the Church 2:1-10 
a. Older Men 2:1-2 
b. Older Women 2:3 
c. Younger Women 2:4-5 
d. Younger Men 2:6 
e. Titus himself 2:7-8 
f. Bondslaves 2:9-10 

2. Theological Reasons for Righteousness 2:11-14 
F. Imperative to Titus: “Speak and Exhort and Reprove” 2:15 
G. Further Imperatives to Titus: “Remind them” 3:1-7 

1. Instructions to the Whole Church 3:1-2 
2. Theological Reasons for Righteousness 3:3-7 

H. Closing Imperatives: Affirmative 3:8 
I. Closing Imperatives: Negative 3:9-11 

III. Conclusion: Final Greetings and Benediction 3:12-15 
A. Travel Plans 3:12-14 
B. Greetings 3:15a 
C. Farewell 3:15b 

What Questions is the Author trying to Answer? 

 How do faith and works relate? 

 How do we contend with the “Circumcision Party”? 

How Does He Answer them (w/ references) 
Sola Gracia (1:4; 2:11; 3:5-7; 3:15) 
 

Key Themes/Ideas (w/ ref’s): 

 Church Order/Leadership (1:5-16) 

 The Teaching of Sound Doctrine (1:1,9; 2:1,7,10,15; 3:8) 

 Sola Gracia (1:4; 2:11; 3:5-7; 3:15) 

Why This Matters to the Author? 
Titus cannot run the church alone. He needs an orderly, and well-

led church for the preservation of sound doctrine. Good teaching is 
immeasurably important. 

Key Apologetic Objection/s to the Book or its Content? 
Paul’s approving quotation of the seemingly racist remark, 

“Cretans are always liars, evil beasts, lazy gluttons” presents 
several problems, especially since the church being addressed is 
from Crete (1:5). First, why would Paul castigate himself from his 
audience like that? Second, how could a man of God be so 
blatantly racist? And third, where does Paul get off being so rude 
and condemning?  
 
 
 
 
 
 

Response to the Objection/s 
Paul was quoting one of their own prophets. The Expositor’s 

Bible Commentary cites Epimenides (5th-6th Cent. BC), a Cretan 
who would know the nature and ways of his people. Paul has 
craftily hung the Cretans on the horns of a dilemma: deny the claim 
vindicating themselves while denying their prophet; or, accept the 
claim approving of the prophet but indicting themselves? Since 
Epimenides himself was a Cretan, he probably did not mean his 
statement in the absolute sense or else he would have to have 
been lying while saying that Cretans are always liars. This 
debatable statement is likely held to be true only generally. That is, 
liar, evil beast, and lazy glutton are usually apt descriptions of a 
Cretan. Also, if it’s true then Paul is right for agreeing with it. 
Further still, Paul affirms totally depravity, and could say equally 
disparaging things about all people groups (Rom 3). 

General Notes: 
Date: AD 59-63, depending on the reconstruction of Paul’s imprisonment during his first missionary Journey, and since no mention is 

made of the Neronian persecution of AD 64, but possibly as early as AD 59. (Expositor’s Bible Commentary, Titus, 5. Date) 
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COMMENTARY 

1:1-4 This pastoral epistle has Paul instructing Titus on how to pastor (or shepherd) the church in Crete. Bearing in mind that 

the church (universal) was still quite young at the time, and there remained some questions regarding Paul's place 

among the apostles (1 Corinthians 1:10-17; 15:18; 2 Corinthians 11:5-31), it seems prudent to establish a theological 

context whereby this bit of practical theology fits within God's eternal plan of salvation (1:2), and it's reinsured, in part, 

by Paul's apostolic authority to preach the living word of God (1:3) 

 

Paul’s epistolary style offers several thematic statements which at times seem even creedal such as 1:1b-3; 1:15, 2:11-

14, and 3:5-7. Considering the emphasis on teaching, these dense theological statements serve the purposes of 

providing a philosophical foundation for teaching as well as providing it in a memorable creedal form. One basic 

justification for sound doctrine can be found between the contrast of 1:5-9 and 1:10-16. The teaching elders have such a 

great responsibility and must be of such high quality because the onslaught of falsity is tremendous. It is also important 

to note that the responsibility of teaching is to be shared. While Titus is the recognized head teacher within this 

congregation, his commissioning from Paul is to appoint elders who “may be able to exhort in sound doctrine and to 

refute those who contradict it.” Clearly in these infancy stages of the early church, sound doctrine is especially 

important since there is no complete canon, nor a wide distribution of Scripture, and there is little Church history and, 

consequently, a general lack of Church traditions and creedal statements to serve as memorable anchors for Christian 

faith and practice. The primary means of training the Church up in the faith is the spoken word, and since the spoken 

word is often encapsulated in and fueled by the personality of the speaker, sound doctrine can easily be overridden by 

strong charisma. The training up of elders is crucial to the founding of the Church. 

1:5 This is a purpose statement from Paul both to and about Titus. Titus has been left in Crete for a two-fold purpose: “set 

in order what remains,” and “appoint elders in ever city as I directed you.” Apparently, the church currently lacks order 

and proper leadership. Leaders are to be appointed in every city (NIV-“town”) suggesting that leadership within the 

church at Crete was to be plural, not a one-man-show. Also implicit in this verse is the fact that Paul had been with Titus 

thee in Crete, but had since left him in Crete to finish the work that had been started. Titus is following Paul’s prior 

directions. The Epistle to Titus therefore is a reiteration and not a first time announcement. Paul may be clarifying some 

issues but there is no reason to believe that this is new information to Titus. 

1:6-16 The section on eldership has several distinctives worth noting. The list of qualities expected of an elder is quite long. In 

just three verses, 1:6-9, Paul states that Elders should be, 

1) Above reproach (1:6,7) 
2) The husband of but one wife 
3) Having believing children who are faithful and obedient 
4) Not self-willed 
5) Not quick-tempered 
6) Not given to drunkenness 
7) Not pugnacious 
8) Not fond of ill-got gain. 
9) Hospitable 
10) Lover of the good 
11) Sensible 
12) Just 
13) Devout 
14) Self-controlled 
15) Holding fast to the faithful Word. 
16) Able to Exhort in sound doctrine 
17) And Able to refute those who contradict. 
 
Notable within this character description is the synonymous use of the terms “overseer” and “elder” (1:5,7). The role of 

elder is also said to be that of a steward (1:7). This responsibility is not listed as a prerequisite of character like the 

qualities listed above, for it can be held in righteousness or wickedness. Elders are servants of God in the sense of 



stewardship, entrusted with responsibilities and authority for the management of God’s kingdom resources. And they 

are overseers in that they are responsible for the congregation. Their authority is given them only that the congregation 

may be better managed. Furthermore, Paul takes the list a bit farther than is found in other lists. To Titus he says that 

elder are responsible for being fit teachers for the purpose of exhortation and apologetics (1:9). Many pastors today 

cannot effectively dole out rebuke and doctrinal correction, much less could the rest of the eldership. This closing 

responsibility is in keeping with the overall teaching emphasis of the Book of Titus and shows how propositional 

doctrine is vital in preserving and furthering the church. Sound doctrine is so important that the eldership should find 

themselves subservient to it by serving in its preservation, proliferation, and application. 

In the section that follows, 1:10-16, Paul proceeds to list the features that distinguish “those who contradict” from the 

elders. 

 1) Rebellious 
 2) Empty Talkers 
 3) Deceivers 
 4) Upsetting whole families 
 5) Teaching wrongfully for “sordid gain” 
 6) Paying attention to Jewish Myths and commandments 
 7) Turn away from the truth 
 8) Defiled  
 9) Unbelieving 
 10) Profess to know God, but deny Him in their actions. 
 11) Detestable 
 12) Disobedient 
 13) Worthless for any good deed. 

 
These antagonists appear to be Judaizers for they “pay attention to Jewish myths and commandments.” Certain keepers 

of the practice of circumcision are singled out as the most notable of this crowd (1:10; see also 3:9). Like the problems 

suffered in the Church at Galatia, and nearly opposite of the libertarian problem experienced in Rome, Crete was being 

influenced by a theology of works-based salvation which itself is a construct built up from Jewish law. Whereas this 

theological perspective might have been difficult to argue against even two generations earlier, now, however, in this 

dispensation of grace, to revert back to the law for salvation is to live by deceit rather than truth.1  

Paul makes his opinion of these Judaizers clear showing no sympathy in his words about them. The purity and liberty of 

righteous believers is lost on these wolves, whose inner corruption leaves them unfit to appreciate and deal in purer 

things. In Paul's words: "To the pure, all things are pure," yet regarding the false teachers, he adds "but to the defiled 

and unbelieving, nothing is pure; but both their minds and their consciences are defiled" (1:15). Paul as an over-

shepherd to this congregation is justified in his antipathy towards these wolves for he so dearly loves the sheep. Paul’s 

final summation of them is that they are hypocrites, “They profess to know God, but by their deeds they deny Him, 

being detestable and disobedient, and worthless for any good deed” (1:16). Jesus would refer to such hypocrites as 

wolves in sheep’s clothing (Matt. 7:15). 

Paul uses contrasting juxtaposition between the elders with the Judaizers. The presence of the latter justifies the need 

for the former. 

Titus has the laudable and difficult task of taking a people who are said to be “liars, evil beasts, [and] lazy gluttons” 

infiltrated by the false teachings and influence of Judaizers and to transform them into purified members of the Church 

universal. The task is monumental, but because of the gross corruption and prevalent deception which threaten to 

overwhelm, Paul points constantly back to the need for sound teaching even while portraying images of model church 

                                                           
 1Paul does indeed argue in a masterful sequence against this position based upon Old Testament grounds in Romans 4. 

But, for the sake of argument, it has been ceded in this paper that without the incarnate Christ and the New Testament, salvation 

would much more easily be seen as a works-based task than as a gracious gift. 



members–elder/overseers (1:5-9), older men (2:2), older women (2:3), younger women (2:4-5), young men (2:6), Titus 

(2:7-8), bondslaves (2:9-10). This church is in such poor shape Paul has to introduce and reintroduce the blue prints. 

Paul follows the same pattern elsewhere in the Pastoral Epistles, namely in 1 Timothy. In both Titus and 1 Timothy, Paul 

emphasizes the need for sound doctrine and presents detailed images of proper church roles. 

2:1 Before listing the characteristics of right conduct among the church family Paul gives a brief command to Titus, “speak 

the things which are fitting for sound doctrine.” The responsibility of teaching is heavy. It is already apparent from the 

text why sound doctrine is needed. But it is worthwhile to note that Titus is here commanded to submit his teaching to 

the accountability of sound doctrine. Christian education has a point of reference. And the truths of sound doctrine are 

here presumed to be empirically and rationally self-evident emanating from God’s Word–via the Apostles or Scripture.  

2:2-10 Being a pastoral epistle one notable feature is that Paul is here concerned about right conduct and character within the 

church family. Without directly questioning sound doctrine a person can feasibly come into confusion about the roles 

people have within the church. As such, Paul lists general character traits befitting of certain categories of people, 

namely older men, older women, young women, young men, and bondslaves. Interestingly, in 2:3 Paul says that older 

women ought to be “teaching what is good.” To be fair, the context does not explicitly state who is being taught though 

it does imply that young women are the students (2:4), but since women are encouraged by Paul it is therefore 

incorrect to promote the oft held blanket assumption that women should not teach at all within the church.  

Basic to the character education within the Church is modeling. The older women are to be models for the younger 

women (2:3-6). And Titus is himself, “to be an example of good deeds. Christianity is a community activity with a very 

real and important interconnectivity. No one lives unto themselves, therefore Christians are responsible for the example 

they set. 

2:7-8, in the NASB, is ambiguous as to who is being addressed. The word sauton is a singular masculine reflexive and 

translates as “yourself.” This could be a reference back to Titus, or to the church as a singular whole. The NASB suggests 

a leaning towards the Titus interpretation because Titus is the one consistently referred to in the second person singular 

(1:5; 2:1,15; 3:8) whereas the church is referred to in the second person plural or in the third person (1:9; 2:1-6,3:15). 

But this is a subtle inference, and only one line of evidence. Verse six provides a natural segue into verse seven offering 

some hint at who the “yourself” refers to, “Likewise urge the young men to be sensible; in all things show yourself to be 

an example of good deeds...” The use of a semi-colon instead of a period indicates an interpretation whereby verse six 

has a thematic connection to verse seven. The NIV more clearly demonstrates the Titus interpretation, “Similarly, 

encourage the young men to be self-controlled. In everything set them an example by doing what is good. In your 

teaching show integrity, seriousness and soundness of speech that cannot be condemned” (2:6-8a). The NIV rather than 

connect the two verses with a semi-colon, it uses a period but interprets the reflexive pronoun in its context “set them 

an example by doing what is good.” The Expositor’s Bible Commentary explains this interpretive leap, “Paul reminded 

Titus that his own conduct must confirm his teaching. "Set them an example" is literally "holding yourself alongside as 

an example,"--a meaning made clear through the use of the reflexive pronoun (seauton) with the middle voice of the 

participle. There is no word for "them" in the original and the example is not to be restricted to the young men.” (Titus, 

2:7).  

Therefore, 2:7-8 is a leap back to Titus commanding him to set an example for the people of church. The pastoral 

leadership of the church serve a vital exemplary role for the local church by providing models of conduct. 

Paul’s mention of bondservants, doulos (also translated “slaves”), last among the groups stirs several questions. Why 

are these people mentioned last? And, are they not already included since the four categories–older men, younger men, 

older women and younger women? In response, Paul has already defied precedent by mentioning bondservants at all. 

Hebrew tradition because of God’s intervention has a comparatively high regard for slaves and indentured servants who 

might otherwise be neglected entirely or relegated to the status of property. Also, while the slaves and bondservants 

would all be either male or female, young or old, these categories would have to be qualified if applied to bondservants 

because they were first given with the unstated assumption of freedom. Paul’s first command to bondservants is to be 

subject to their masters. Were Paul talking about bondservants earlier within the categories of male and female, old and 

young, then he would have had to qualify each of them with the overarching command to be subject to their masters. 



Literarily, it would be awkward to have to demarcate between slave and free within each of the four different 

categories. It is quite practical to list slaves and bondservants last to make sure that not only are all people addressed 

according to their age and their gender, but so are the slave and the free.  

Also concerning Paul’s words to bondservants, the most natural reading of the text is that Paul means to address slaves 

and or bondservants. While it is true that all Christians are slaves in a sense under Christ’s Lordship, Paul gives no 

suggestion of metaphorical or illustrative intentions in his commands to slaves in 2:9-10. Also, he has just addressed 

older men, older women, younger men women and younger men in the eight verses prior. To read verses nine and ten 

metaphorically would suggest that these other four categories likewise need to be read metaphorically, which would 

make for stark disagreement and much subjective conjecture. There is generally applicable wisdom to be gleaned from 

Paul’s words to slaves, but it should not be assumed that the text or the author’s intentions meant anything more than 

imperatives for slaves. 

2:11-14 This theological section is given as justification for the imperatives just issued. The church should act rightly, “for the 

grace of God has appeared, bringing salvation to all men, instructing us to deny ungodliness and worldly desires and to 

live sensibly, righteously and godly in the present age” (2:11-12).  The word “for” (gar) is used here to connect 2:1-10 to 

2:11-15 by revealing the latter passage sentence as a causal force in the righteous living characterized in the prior 

passage. The outworking of God’s grace is Christian living. Verse twelve gives two negations, “deny ungodliness and 

worldly desire,” and three positive assertions, “live sensibly, righteously and godly in the present age.” The task of 

Christian living is not simply a negation of worldly living, it is an affirmation of the fulfilled life found only in Christ.  

 Also notable in this passage is the present day relevance of the yet unrealized salvation. Paul instructed believers of his 

time to look forward to “the blessed hope and the appearing of the glory of our great God and Savior, Christ Jesus.” 

Salvation, while most assuredly promised, still lies in the future not to be actualized until Christ’s return. Yet Paul counts 

this salvation and Christ’s coming as so inevitable that he puts these facts at the center of his letter at the crux of His 

argument for holy living. Paul argues that it is God’s grace which provides instruction toward righteous living of of which 

is exercised while looking forward to the day of salvation (2:13). This righteousness is not for its own sake but rather is 

Christ’s intention for the church, his possession. 

Paul does not fail to recognize the sovereignty of God in this affair. It is God’s grace which enable and directs 

righteousness and it is Jesus who redeemed mankind from sinfulness to be His own “zealous for good deeds.” Christ 

purifies the Church for Himself. God acts selfishly in requiring holiness of His bride. Yes, His selfish desire is, at the same 

time, our greatest means of peace and joy. But, Christ nonetheless has a selfish vested interest in the health and purity 

of the Church for she is betrothed to Him. God operates on every stage of this drama. God is the formal cause creating 

His people to be the Church. God is the final cause infusing the Church with a deliberate purpose. And God is the active 

agent within the Church enabling and directing Her toward His goals. 

This passage is theologically powerful, and potentially dangerous. Verse eleven in particular boarders on universalism. 

The NIV translates this verse, “For the grace of God that brings salvation has appeared to all men.” The NASB renders it 

without the phrase, “to all men” but includes it in the notes. The ASV, on the surface, seems to give an explicit 

statement of universalism, “For the grace of God hath appeared, bringing salvation to all men.” The phrase translated 

“to all men” (pasin anthropos) is the issue and whether it characterizes “brings salvation” (soterios) or “has appeared” 

(epephane) is the rub of the issue. Major translations have divided on this dilemma, but because universalism is a large 

and troubling doctrine, it should not be built upon a single and debatable text. In contrast, the fact of non-universal 

salvation is heavily verified through Scripture (Matt. 23; 24:37-41,45-51; 25:30,31-46. Mark 10:14-15; Luke 16:19-31; 

Rev. 20:11-15). Furthermore, even with the ASV rendering there is still reason to believe that it is not an explicit 

statement of universalism. First, it merely says that salvation has been brought to all men, not necessarily that all have 

accepted that salvation. It may be in arms reach yet unclaimed. Second, the salvation being spoken of might not be 

eternal salvation. Salvation can refer to deliverance from sickness, oppression, military loss, embarrassment, or any 

number of things. Indeed everyone has experienced a degree of God’s provenient grace, and, in that sense, every man 

has experienced a kind of salvation by God’s grace, just not necessarily an eternal salvation. The ASV translation is still 

troublesome to non-universalist theology, but it is no fortress against it either. 



2:15 This verse caps off the central discourse of Titus. Paul, having explained what is righteous living for the different people 

within the church body, and having explained the theological justification for that righteousness that is found in God’s 

grace, now he commands Titus with a three-fold imperative, “speak and exhort and reprove.” He qualifies this 

imperative with two clauses, “(reprove) with all authority” and “Let no one disregard you.” Titus is not only to 

communicate the truth of God’s Word, but in so doing he should exhort (encourage) when appropriate and reprove 

when appropriate. This he is to do convincingly letting no one dismiss his message. 

3:1-7 Paul urges submission on a socio-political scale. The order in which he lists the leadership, “rulers and authorities” is 

reminiscent of Ephesians 1:21 and 6:12. Paul seems to be implying a heirarchy of authority and believers are subject to 

those authorities in their respective order. Each of the imperatives given in verses one and two are social in nature. 

Paul’s commands here require humility, forgiveness, and the patient endurance of ridicule, embarrassment and 

otherwise persecution. This imperative is counterintuitive, and is directly opposite of that in other notable world 

religions today. As has been said of Islam, “Islam sends its sons to die for God. In Christianity, God has sent his son to die 

for man.” While it may agree with our warring nature to fight for freedom and to die for our rights, generally speaking, 

Christianity bids that we sacrifice our rights and privileges, letting others take our lives if necessary all that the God’s 

love might best be shared. The example of Christ is that of abject humility, a submitted vulnerability, in which Christ 

would endure the scorn and nails of violent sinful men that God’s love could be shouted from the cross over all time and 

into all the world.  

This submission is functional. Their subjection is so that they may be “obedient, to be ready for every good 

deed.” It is beneath the boot of wicked rulers that these Christians are most ready for obedience. This too is a 

counterintuitive statement. How is it that iIn the bondage of society Christians are free to obey God best? This issue is 

perhaps better understood not so much as freedom versus bondage but as darkness versus light. It is in the darkness of 

the world’s oppressive system that God’s light can shine brightest. 

Verse three justifies the commands in one and two by calling for sympathy since the members of this church were once 

in the same plight at their non-believing neighbors and rulers. Verse four signals a turn by use of the contrastive, “but.” 

The former things are divided by God’s intervention from the present state of salvation. Only through the intervention 

of God has the church at Crete been saved (3:4). Verses five through seven elaborate on this manner of salvation with a 

dense but refined soteriology, 

He saved us, not on the basis of deeds which we have done in righteousness, but according to His mercy, by the 

washing of regeneration and renewing by the Holy Spirit, whom He poured out upon us richly through Jesus Christ 

our Savior, that being justified by His grace we might be made heirs according to [the] hope of eternal life. 

Notable in this passage is the explicit teaching of Sola Gracia. Salvation comes by God’s grace with no intermixture of 

human merit. Even deeds “done in righteousness” are inadequate and thus overridden by God’s grace. This salvation 

entails a “washing of regeneration” probably identical to the rebirth Jesus would speak of in John 3. It is not likely that 

this “washing” refers to water baptism for that would imply salvation by works (in conflict with verse five). This rebirth is 

a work of the Spirit as is the sanctification here termed “renewing.” And because the Spirit has been given in 

abundance, the practical outworking of this salvation should likewise be great. Verse seven closes with the inserted 

reference the adoption into God’s family “according to the hope of eternal life.” Eternal life is the inheritance promised 

to those in God’s family. In this letter to Titus, Paul never strays far from the subject of salvation (1:2; 2:11; 3:5-7). And 

each time he mentions eternal life, he elaborates a little longer. This salvation is a deliverance from the wickedness of 

the past (3:2-7). It is motivation for holiness in the present (2:11-12). And it is the hope for the future (1:2; 3:7). And, of 

course, the reality of salvation is essential to the Gospel message. 

3:8-11 Referring to the prior statement, probably 3:5-7, Paul calls it trustworthy and wants that message to be taught with 

confidence. His purpose in the teaching of Salvation by Grace is specifically geared here towards the promotion of good 

deeds among those who already believe (3:8b). A proper soteriology has evangelistic value, but also value in Christian 

living. Obedience is important enough to merit all the motivation that can be mustered. In verse nine Paul harkens back 

to the Judaizers discussed in 1:10-16 saying, “shun foolish controversies and genealogies, and disputes about the Law.” 

Paul has dealt with this issue at length already in this Epistle, therefor Paul leaves this imperative as a brief corrective 



only adding that such issues “are unprofitable and worthless” and that “factious” men, such as the Judaizers, are to be 

rejected after two warnings. This church discipline is reminiscent of Matthew 18:15-20. Whereas Matthew prescribes 

three warnings–private, small group, and congregational–Paul mentions only two warnings. But these prescriptions are 

reconcilable in that both entail a rejection at the third level of warning. If a man refuses to repent before the 

congregation he is to be rejected. It is also possible that this very Epistle to Titus is to be understood as the first level of 

warning, thus another two warnings would constitute the prescribed three warnings from Matthew 18. Still there is 

another nuance that may distinguish these two church discipline issues. The sin referred to in Matthew 18 is a private 

sin to first be addressed by the offended individual, whereas the sin in Titus is public–the teaching of false doctrine. 

Matthew 18's account may entail a level of offense that does not exist in the case of public sin, thus two warnings–small 

group and congregational–are sufficient warning before rejection.  

In 3:11 the sinning individual is referred to as “perverted . . . being self-condemned.” If this condemnation is in 

reference to eternal damnation, then it is especially important to note that the individual brought it on themselves. The 

rejection from the local church is not the point of condemnation, but rather, it is the point of the recognition of their 

self-condemnation. Paul in no way infers in this passage that the local church, or even the universal church, can 

determine a persons salvation. Ideally church proclamations will operate under a correct identification of the person’s 

character and even salvation. But never does the church determine someone’s salvation by erasing or adding people to 

its role. 

3:12-15 This conclusion expresses some personal concerns. The fuller story behind these details is likely to be speculative. But 

the fact that Paul is communicating traveling plans (such as concerning Tychicas, and Paul himself), and calls for the 

church to serve in special capacities (such as with Apollos and Zenas) is a reminder of the nature of church fellowship. 

There is a real interdependence amongst local churches within the universal church body. The responsibilities are 

shared as in a family. Verse fourteen expresses the pragmatic value of such fellowship, “And let our [people] also learn 

to engage in good deeds to meet pressing needs, that they may not be unfruitful.” Local churches have a responsibility 

for their own flock and for the needs they can meet within the universal church, all aside from their responsibilities to 

the non-believing world. While prayer is powerful and important, it is no substitute for services that can and should be 

offered between churches. The closing greeting and benediction reminds again that this letter is given in the context of 

church fellowship for it comes with greetings from those “who love us in the faith.” And Paul in verse fifteen returns 

again to the subject of grace but this time as a general benediction, “grace be with you all.” (1:4; 2:11; 3:7) 

Key Verses 
1:1b-2a “for the faith of those chosen of God and the knowledge of the truth which is according to godliness, 2 in the hope of 

eternal life” 
 
1:15 “To the pure, all things are pure; but to those who are defiled and unbelieving, nothing is pure, but both their mind and 

their conscience are defiled.” 
 
2:1 “But as for you, speak the things which are fitting for sound doctrine.” 
 
2:11-14 “For the grace of God has appeared, bringing salvation to all men, instructing us to deny ungodliness and worldly desires 

and to live sensibly, righteously and godly in the present age, looking for the blessed hope and the appearing of the 
glory of our great God and Savior, Christ Jesus; who gave Himself for us, that He might redeem us from every lawless 
deed and purify for Himself a people for His own possession, zealous for good deeds.   

 
2:15 “Declare these things; exhort and rebuke with all authority. Let no one disregard you.” 
 
3:5 “He saved us, not on the basis of deeds which we have done in righteousness, but according to His mercy, by the 

washing of regeneration and renewing by the Holy Spirit.”  



Titus (ESV) 

1:1 Paul, a servanta of God and an apostle of Jesus Christ, forb the sake 

of the faith of God's elect and their knowledge of the truth,c which accords 

with godliness, 2in hope of eternal life, which God, who never lies, promised 

before the ages begand 3 and at the proper time manifested in his 

word through the preaching with which I have been entrusted by the 

command of God our Savior; 4 To Titus, my true child in a common faith: 

Grace and peace from God the Father and Christ Jesus our Savior.e 
5 This is why I left you in Crete, so that you might put what remained 

into order, andf appoint elders in every town as I directed you— 6 if anyone 

is above reproach, the husband of one wife,g and his children are 

believersh and not open to the charge of debauchery or insubordination. 7 For 

an overseer,ias God's steward, must be above reproach. He must not be 

arrogant or quick-tempered or a drunkard or violent or greedy for gain, 8 but 

hospitable, a lover of good, self-controlled, upright, holy, and 

disciplined. 9 He must hold firm to the trustworthy word as taught, so that he 

may be able to give instruction in soundj doctrine and also to rebuke those 

who contradict it. 
10 For there are many who are insubordinate, empty talkers and 

deceivers, especially those of the circumcision party.k 11 They must be 

silenced, since they are upsetting whole families by teaching for shameful 

gain what they ought not to teach. 12 One of the Cretans,l a prophet of their 

own, said, “Cretans are always liars, evil beasts, lazy gluttons.”m13 This 

testimony is true. Therefore rebuke them sharply, that they may be sound in 

the faith, 14 not devoting themselves to Jewish myths and the commands of 

people who turn away from the truth. 15 To the pure, all things are pure, but 

to the defiled and unbelieving, nothing is pure; but both their minds and their consciences are defiled. 16 They profess to know 

God, but they deny him by their works. They are detestable, disobedient, unfit for any good work. 

2:1 But as for you, teach what accords with soundn doctrine. 2 Older men are to be sober-minded, dignified, self-

controlled, sound in faith, in love, and in steadfastness. 3 Older women likewise are to be reverent in behavior, not slanderers or 

slaves to much wine. They are to teach what is good, 4 and so train the young women to love their husbands and children, 5 to be 

self-controlled, pure, working at home, kind, and submissive to their own husbands, that the word of God may not be 

reviled. 6 Likewise, urge the younger men to be self-controlled. 7 Show yourself in all respects to be a model of good works, and in 

                                                           
aOr "slave" (from the Gk. doulos).  
bThe “for” indicates purpose. At face value, this “purpose” could be Paul’s overall ministry objective or it could be the specific 
purpose for writing this letter to Titus. Given the conventions of Epistolary literature, it is assumed that the opening purpose 
statement expresses the purpose for his writing this letter. 
cThe broad purpose of this letter is “faith” and “knowledge.” In Paul’s terminology, “knowledge” is epignosis, a generic term for 
various sorts of knowledge, but in Paul’s usage it often has a distinguishing force, contrasting “worldly” wisdom, such as Greek 
Philosophy, with its added elements of (divine) power, sublimity, transcendence, and real-world practicality (see, 1 Cor 1-2). 
dThe Gk. literally renders "before times eternal"  
eIt is conventional in epistolary literature to state in the opening lines, the (1) Author—Paul, (2) the Audience—Titus, and (3) the 
reason for writing—1:1b-3. Also of note, 1:1-4 is a single sentence. 
fThe relation of these two clauses, “put what remains in order” and “appoint elders” employs the generic kai typically translated 
“and.” While that conjunction typically is additive, this could be a rare instance where “and” means “and by means of.” In that 
case, the way to put things in order is by appointing elders. 
gOr "a man of one wife." Some debate the implications of this phrase. Does it bar single-never-married people from church 
leadership? What about women (who have a husband, but not a wife)? What about divorced people? A generous interpretation 
would allow for men who are relationally faithful, a "one-woman kind of guy," without assuming that he must be married. Of 
course things get little more complicated when it comes women in church leadership (1 Corinthians 11:3-10; 14:33-35; 1 Timothy 
2:9-15; Titus 2:3-5) and a lot more complicated when it comes to cases of divorce (see also, 1 Corinthians 7 and Matthew 19) 
hOr "are faithful"  
iOr "bishop"; Gk. episkopos  
jOr "healthy," see also verse 13.  
kOr "especially those of the circumcision" 
lOr "one of them". Cretan refers to a citizen of Crete but has since become an insulting term in itself meaning, unintelligent, 
unmannered, trollish.  
mProbably from Epimenides of Crete 
nOr "healthy," see also, 2:2, 8. 



your teaching show integrity, dignity, 8and sound speech that cannot be condemned, so that an opponent may be put to shame, 

having nothing evil to say about us. 9 Bondservantso are to be submissive to their own masters in everything; they are to be well-

pleasing, not argumentative, 10 not pilfering, but showing all good faith, so that in everything they may adorn the doctrine of God 

our Savior. 
11 For the grace of God has appeared, bringing salvation for all people, 12training us to renounce ungodliness and worldly 

passions, and to live self-controlled, upright, and godly lives in the present age, 13waiting for our blessed hope, the appearing of the 

glory of our great God and Savior Jesus Christ, 14 who gave himself for us to redeem us from all lawlessness and to purify for 

himself a people for his own possession who are zealous for good works. 
15 Declare these things; exhort and rebuke with all authority. Let no one disregard you. 

3:1 Remind them to be submissive to rulers and authorities, to be obedient, to be ready for every good work, 2 to speak evil of 

no one, to avoid quarreling, to be gentle, and to show perfect courtesy toward all people. 3 For we ourselves were once foolish, 

disobedient, led astray, slaves to various passions and pleasures, passing our days in malice and envy, hated by others and hating 

one another. 4 But when the goodness and loving kindness of God our Savior appeared, 5 he saved us, not because of works done 

by us in righteousness, but according to his own mercy, by the washing of regeneration and renewal of the Holy Spirit, 6 whom 

he poured out on us richly through Jesus Christ our Savior, 7 so that being justified by his grace we might become heirs according 

to the hope of eternal life. 8 The saying is trustworthy, and I want you to insist on these things, so that those who have believed in 

God may be careful to devote themselves to good works. These things are excellent and profitable for people. 9 But avoid 

foolish controversies, genealogies, dissensions, and quarrels about the law, for they are unprofitable and worthless. 10 As for a 

person who stirs up division, after warning him once and then twice, have nothing more to do with him, 11 knowing that such a 

person is warped and sinful; he is self-condemned. 
12 When I send Artemas or Tychicus to you, do your best to come to me at Nicopolis, for I have decided to spend the winter 

there. 13 Do your best to speed Zenas the lawyer and Apollos on their way; see that they lack nothing. 14 And let our people learn to 

devote themselves to good works, so as to help cases of urgent need, and not be unfruitful. 
15 All who are with me send greetings to you. Greet those who love us in the faith. Grace be with you all. 

                                                           
oOr "slave" see also 1:1  


